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Objection ;  But the eye and other sense organs
have a beginning. As such they cannot be the ^sraya for
the beginningless ajnana.

Reply : You should not forget that the antahkarana
too has a beginning.

Objection : Accepting 'satkarya vada" (evolutionary
theory) we can say that the antahkarana has no beginning.

Reply : The same is the case with the sense organs
like the eye.

Hence the antahkarana cannot be the asraya of the
beginningless ajnana.  Both for those who have realized
knowledge and who haven't; for both these conscious per-
sons only there is stated 'avritatva' by the words anrita,
nihara etc.. As such ajnana is not 'antahkaranasraya'. It
is 'caitanyasraya'.

"Such a Brahman is expressed by the sruti, smriti and
the scholars of Nyaya".  The sruti texts are like "anyad
yushmakam antaram babhuva, niharena pravrita jalpya
ca..'" etc. Here we find ajnana to be the cause for the
vyavahitatva (distinction) between the self and Brahman.

There is the surti passage - *vibheda janaka jnane
nasam atyantikam gate/atu mano brahmano bhedam asan-
tam kah karishyati".

That there is a beginningless entity called ajnana
which is distinct from Brahman is conveyed by the surti
passage " "prakrtim purusam caiva viddhy anadi ubhav
api". That ayidya is anadi siddha is conveyed by the